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PREFACE

I wish, first, to express my gratitude to the Koninklijk Instituut voor
Taal-, Land- en Volkenkunde, which has kindly arranged for this book
to be printed.

I am also indebted to the Gereformeerde Zendingsbond in de Neder-
lands Hervormde Kerk and the Nederlandsch Bijbelgenootschap for
the financial aid they have given.

Furthermore I would like to thank particularly Jeune Scott-Kemball
for the conscientious manner, in which she has translated this paper
and the pains she has taken to translate into excellent English my
Dutch rendering of the difficult language of the Texts.

The spelling used for the South Toradja text is that of present-day
Bahasa Indonesia with the following exceptions: the glottal check, found
in South Toradja only as a syllable- or word-final, is not written as k
but indicated by an apostrophe, for example, untaku’ not untakuk; and
the velar nasal, because it is sometimes protracted in speech and must
then be duplicated in writing, is not written ng but #, for example,
lant’ not langi’; tanna not tangnga.

The spelling of South Toradja words in the translation and notes
differs from this system in two respects: y is used instead of j, for
example, kayu = kaju (text); o-e instead of oe, for example, Lo-erara’
(trans.) = Loerara’ (text). The hyphen is used only to make it clear
that each vowel must be pronounced.

H. VAN DER VEEN

Leiden, October 1964
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I. DESCRIPTION OF THE FEAST

The feast of which a description is presented here as it is conducted
in the Kesu’ territory in the Rantepao country, is called merok in the
Sa’dan Toradja language.! This word, a younger form of merauk, is a
derivation of the root word rok (rauk) 2 = to pierce with a lance. The
feast is so called because the central part of it is the offering of a buffalo,
although the offering animal is not killed with a lance but with a large
chopping knife.

There are three reasons for holding this feast. First, when a man has
become prosperous and has thenceforward never suffered any setback.
The Toradja term for this is ke ussa’din kalena to sugi’, when one
considers oneself well-to-do. It is also held when a person enjoyed some
years of prosperity following on the making of an atonement offering
for a transgression. It is then in the nature of a thanksgiving.

Secondly, as a thank-offering after the concluding rite of the elaborate
forms of the rites for the dead, i.e., the dipatallun boni, the dipaliman
boni, and the dirapa’i. At the dipatallun bomni, the rites are completed
in three days and a minimum of three buffaloes must be slaughtered.
At the dipaliman bon, the ceremonies last for five days and at least
five buffaloes must be killed. The dirapa’i is the supreme form ¢f the
ritual for the dead and demands a minimum of nine buffaloes. The
corpse of the deceased is laid in a hollowed-out trunk of a tree for
some days. There is an interval that may last for a considerable time,
between the first and the second part of this last ceremony.

The concluding rite of these three forms of the rites for the dead is
called manrara pare; it is performed after the harvest near one of the
ricefields of the deceased. Manrara pare = to cover the rice with blood.
At this rite, the person who brings the offerings to the deceased turns,
in this case, to the north-east, the direction in which the offerings to
the gods are made, and not to the south-west. This change of direction
is termed dibalikan pesumna — the offering meal placed on banana
leaves is reversed for him [the deceased]. In the course of time, the
merok feast is held. At the manrara pare, it is the family of the deceased
who always participate, but at the merok feast that follows, all those
1 The Sa’dan Toradja are the main group of inhabitants of the South Toradja

area, South Celebes, Indonesia. A description of the merauk feast held in
the Sa’dan territory in the north of the Rantepao country, is to be found in:
»De Boea’ en eenige andere feesten der Toradja’s van Rantepao en Ma’kale”,

J. Kruyt, Tijdschrift Bataviaasch Genootschap van Kunsten en Wetenschappen,

Vol. 60, 1921, pp. 161-167.

2 Most of the Toradja terms used in this description are to be found, under
the root words from which they are derived, in the Tae’ (Zuid-Toradjasch)-

Nederlandsch Woordenboek written by the author, published by Martinus
Nijhoff, The Hague, 1940.

Verh. dl. 45 1
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2 THE MEROK FEAST OF THE SA’'DAN TORADJA

members of the clan who are descended from the ancestor who founded
the clan-house, the tonkonan, take part.

In the adat communities on the western slope of Mt. Sesean, in the
Rantepao country, the maro-feast is held as the concluding rite of
the rites for the dead (see below). Here also, the object is to send
off the spirit of the deceased to the abode of the gods.

Thirdly, the merok feast can be celebrated by a slave or a serf who
has become a freedman, by performing the ceremony known as ma’talla’,
or ma’tomakakai, at which he has to give a number of buffaloes and
pigs as payment for his freedom. He is then regarded as a freeman,
to makaka. If, in due course, he becomes prosperous, he may hold a
merok feast as a thank-offering.

In all three cases, the same ritual is observed at the merok feast.

When it has been decided to celebrate the merok feast, the first of
the feasts to be held is the maro feast.3 Maro — frenzied, mad. During
the course of this feast some of the participants, in order to drive away
sickness, go into a trance and are able to perform abnormal things. All
the raembers of the clan-house take part in this feast. If there is a
serious sickness in the adat community, then the rites performed serve
to drive it away. If there is no serious sickness, then the general aim
of the feast is to invoke the benediction of the gods. The following are
the rites at the maro feast: an offering is made to the ancestors,
dipakande to matua — a meal is given to the ancestors. The offering,
a black chicken, is laid on banana leaves and put on the ground on the
south-west side of the house. The to minaa = the one who knows
the offering ritual and the offertory, officiates. One could call him the
officiating priest except that at some great offerings he is not the actual
offerer, only a deputy: the adat chief is then the officiant. On the day
following the offering of a meal to the ancestors, the to minaa makes
an offering to the gods, umpakande deata = to give an offering meal
to the gods. The offering is a fowl. The offering meal is placed on
banana leaves and laid on the ground. The main feast takes place some
days later. At the maro feast, only fowls can be offered and a great
number of them are killed for it. They are offered to the gods. There
is a direct connection between the using of fowls and the name of their
progenitor, Puan, Maro = Lord who is Frenzied, (see strs. 461/466 of
the text on the consecration of the buffalo, B).

3 For a description of the maro feast in the Balusu territory in the north-east
of the Rantepao country, see J. Kruyt, Tijdschrift Bataviaasch Genootschap
voor Kunsten en Wetenschappen, Vol. 60, 1921, pp. 172-180.
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DESCRIPTION OF THE FEAST 3

When the aim of this feast is to drive alway sickness, people gather
at the house of the sick person night after night. The maro song is sung
and all kinds of acts are performed in order to achieve this object.

The second series of rites in the merok cycle is called mananta’ =
accompanying. Their technical significance in the offering ritual lies
in the hanging-up of woven textiles and other ornaments on the north-
east side of the small offering table to which the offering to the gods
is brought.

The first rite in the series is again the bringing of an offering, a black
fowl, to the ancestors, and again it is laid at the south-west side of the
house. The day after this offering has been made, the actual mananta’
takes place, when three pigs are offered to the gods. These pigs are
first consecrated, disuru’ = they are purified. This word is a derivation
of suru’ = a comb. In this ceremony, the to minaa utters an invocation
and lays a betel leaf, a small piece of areca nut and a little lime on the
pigs. Then he makes the offering. For this purpose a small offering
table is used on the bamboo supports of which there are incised motifs.
For this reason this rite is also called massura’ tallan = to incise motifs
on thin bamboo. The man who carries the offering and who speaks the
offertory, manimbo, is not the same to minaa who consecrates the pigs.

After an interval of time, a month or even a year, the main feast is
held, usually after the harvest. The first rite of the main feast of the
merok ceremonies is the ma’pallin. Its aim is to dispose of magically
evil forces. Here a black fowl is offered at the west side of the house.
The payment for the to minaa consists of sirih-pinang, with three old
coins, uan, laid on top, all placed in a small basket. The offertory which
is then spoken is given in II C, with translation and notes.

The second rite is called likaran biam, the weaving together of the
leaves of a variety of reed, the arrow cane (Miscanthus japonicus
Andersen). Four of these stalks are stuck in the ground; their leaves
are woven together to make a small basket upon which the offering
meal is placed. This small offering structure is set up at the north-east
side of the house. The offering at the likaran bian, is a dark-yellow
fowl with brown spots on it, manuk rame. Rice, cooked in a bamboo
container, dipion, from which the outer rind has been peeled, is also
offered. For the offertory spoken on this occasion, see II D.

The third rite is called manrambu lani’ = to veil the firmament with
smoke. The general aim of this rite is to obliterate the guilt resulting
from a serious transgression. This rite is also held after a serious offence
if no merok feast is celebrated. If the committing of incest is the reason
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4 THE MEROK FEAST OF THE SA’'DAN TORADJA

for holding the rite, then a buffalo must be slaughtered. Within the
framework of the merok feast, a pig is slaughtered. The portions of this
pig are stuck on three pieces of wood and are completely consumed
by fire. None of the flesh of this pig may be eaten by those participating
in this ceremony. The offertory is given under II E.

The fourth rite is the manrimpun — to gather together in a family
group, either to make offerings to the gods or to the ancestors. In this
context it has the meaning of gathering together as a family group in
order to bring an offering to the communal ancestors. The offering is
a pig. For the offertory, see II F.

The fifth rite is called membase kandian = to cleanse the eating
utensils. The offering is a fowl. A bamboo stake is set up slanting towards
the north-east and unfolded, young leaves of the sugar palm are attached
to it, as well as a small basket made of plaited leaf ribs of the sugar
palm. The offering meal is placed in this basket. This offering structure
is called the tadoran; the proceedings are termed ma’tadoran. This
tadoran is erected at the north-east side of the house of the giver of
the feast. The offertory is similar to that spoken at the manrambu lan’,
see II E.

The sixth rite is the ma’bubun — to lay the ridge covering of flattened-
out bamboo culms on the roof. This bamboo covering is made and a pig
is then offered. When the to minaa makes the offering of sirih-pinang
to the gods, he speaks the offertory given in II G. The concluding words
of the prayer spoken at the offering of the sirih-pinang and at the
offering of the meal is given in IT H and II I, respectively.

On the day following this rite, that of the cleansing of the well,
mankaro bubum, is performed. The aim of this ceremony is to purify
the well in case it has been made impure, thus averting any magical
effects that might bring misfortune. The offering is a fowl.

The rite that follows is called massali alan — to lay a floor beneath
the rice granary. This floor is sited in the lower part of the rice granary
and the drums which will be struck on the great day of the feast, are
placed upon it. '

The day after this ceremony, a rite is performed which is called
untammui lalan tedon = to go to meet the way of the buffalo. The
aim of this rite is to prevent anything inauspicious happening during
the time that the buffalo which is to be slaughtered, is on its journey.
The offering is a fowl. The offering meal is placed behind the house.

On the same day, the rite called ma’pasomba’ bale = to transfer a
school of fish, is performed. A fowl is offered at the ricefield. At the
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DESCRIPTION OF THE FEAST 5

opening in the dyke of the ricefield through which the water flows, a
small channel is constructed to entice the fish, primarily shrimps. This
rite is also called manalli bale = to buy fish. Its aim is to obtain the
quantity of fish needed for the following feast days.

Another ceremony performed on this day is the manrara kombon =
to cover the sugar palm plantation belonging to the clan-house with
blood. The participants go to a small group of sugar palm trees and
there they offer a fowl. Another name for this rite is manalli tuak = to
buy palm wine. Its aim is to obtain a sufficient quantity of palm wine
for the coming feast days. On the same day, the rite called lennan
Kesu’ = to ascend to the region of the Kesu’ rock complex, is also
performed. Those taking part go to a high part of the mountain and
there offer a cock with dark brown feathers and white legs.

The next day, the rite called ma’pasa’ = to go to market, is held.
For this the women adorn themselves with a headband, sa’p?’, decorated
with gold leaf, parakeets’ feathers and human hair, and put on their
festival clothing. They take with them palm wine and viscous rice
wrapped in a leaf of the bamboo called pattun (Bahasa Indonesia:
bétun) (Dendrocalamus flagellifer), and offer them to such of the clan
members as they find in the market place. After that, arrangements
are made regarding the commencement of the ritual of striking the
drums, ma’patama gandan.

On the day following, the rite is performed which is called ma’pasan
tedon = the gathering together of the buffaloes at an appointed place.
The buffaloes belonging to the members of the clan are brought to a
specific place outside the village of the clan-house. A pig is offered
there. The foreheads of the buffaloes are smeared with the blood of
this pig. Viscous rice, rice cooked in milk and pig fat, tina’nak, is put
before the buffaloes.

Next day an offering is made to the ancestors, ma’pakande to matua =
to offer a meal to the ancestors. On this day the striking of the drums
is included in the ritual, ma’patama gandaw = to bring the drums
within, ie., within the ritual. The drums used on this occasion are
those exclusive to the rites where offerings are made to the gods. They
are distinct from the drums that are struck during the rites for the
dead. Neither may be used indiscriminately because, to the South
Toradja, everything that concerns adat usages which are directed to
the gods, rambu tuka’ = smoke which ascends on high, is rigidly dis-
tinguished from everything that relates to the rites for the dead and
to the worship of the ancestors, rambu solo’ = smoke which descends.
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6 THE MEROK FEAST OF THE SA’'DAN TORADJA

At the ceremony for the including of the drums, a fowl and a pig are
offered. The offering meal is placed on the drums in the clan-house.
The drums are then struck for the first time, and, with intervals, they
are struck continually throughout the following two days.

On the second of these two days, the rite called ma’kollon gandan =
the drums receive a ring of flesh from the neck, is held; the offering
is a pig. Two rings of flesh are cut from its neck and a ring is then
placed on each of the drums.

On the third day, the drums are taken to the rice granary, ma’popen-
kalao gandan — to take the drums below. At this ceremony a chicken
is offered. The drums must always be struck, without cessation, while
they are being transported, and also while they are being taken back
to their place in the house. Should that not be done, then those who
are carrying them would become deaf. This is the day on which the
rite called tallu basomna —= the three twisted ropes, takes place. On this
day, everything that is required for the great feast day is put in order.
Those concerned go to a tjendana tree where they scatter roasted
unhusked grains of rice. They then cut a strong branch from the tree,
and place on the ground a bamboo container in which there is cooked
rice, pion.

A long, narrow, blue woven cloth with white motifs on it, sarita, is
attached to the tjendana branch which is then stuck in the ground at the
north-east side of the clan-house where the feast is to take place. A liana
and a length of rattan are also fixed to this small tjendana tree. The other
ends of the liana and the piece of rattan and of the blue cloth are
attached to a petuo pole of the clan-house. There are three, sometimes
four, of these petuo — bearers of life, in a clan-house. They are affixed
to the petuo which is on the north side of the central apartment. These
petuo are erected on the longitudinal beam which extends beneath the
floor of the house and support the ridge beam of the house. Offerings are
placed at the petuo when a newly-built house is consecrated, and when
the roof covering of an old house is renewed.

On the same day, and on the following day, the front of the clan-
house is decorated with pieces of beadwork, kandaure, and woven
cloths. In the evening of the first day, the buffalo which is to be
consecrated and offered, is tied up to the small tjendana tree. Also on
the same evening, or on the evening of the following day, the rite called
ma’tambuli = to dig a hole in the ground with a pointed object, takes
place. The adat chief, or usually the to minaa who deputises for him,
makes a hole in the ground with a small shovel, pesese, and utters a
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DESCRIPTION OF THE FEAST 7

benedictory prayer (see II J). The adat chief, or the to minaa, is
clothed in a long white sleeved gown, bayu lamba’, an old short wide
woven cloth, called a maa’, is wound round his head, and he wears
a chain of gold beads round his neck. A litter, with a pig on it, is placed
on the western side of the buffalo. Three female members of the family
of the giver of the feast, who are chosen by ballot, sit at the place
where the feast is to be held. Each has a winnowing basket of husked
rice in her lap and they continually throw the rice from one basket
to the other.

When the ma’tambuli has been performed, the buffalo is consecrated,
massomba tedow. The root word, somba (in Malay and Javanese,
sémbah) means to worship, to adore, to make homage to. The invocation
which consecrates the buffalo is spoken by another adat chief who
comes from a clan house that has a definite link with the clan house
of the giver of the feast. Here again, the to minaa can deputise for this
adat chief. The officiant is dressed in the same way as the adat chief,
or the to minaa, who performs the ma’tambuli rite. In his right hand
he holds a lance which he moves to and fro. At his left stands another
adat chief who, in some adat communities, is called the to indo’, or
indo’ padan, — leader of the rice cultivation. This second adat chief, or
the to indo’, holds a yellow-brown cock, or a dark-brown cock with
white legs, on the palm of his hand while the consecration invocation
is spoken. For this reason, he is called to manrande london = he who
holds the cock on his open hand. The mouth of the buffalo is tied up
during the speaking of the invocation, so that it cannot make any sound
while the ceremony is in progress.

The consecration invocation begins at about 11 p.m. and continues
throughout the night until the first streaks of dawn. The text of the
invocation is given in II B.

The three offering animals, the cock, the pig, and the buffalo, are
slaughtered after daybreak. This is the great day of the feast, allonamo
kaperaukan, the day of the merok feast: it is also called matanna kape-
raukan = the main constituent, the essential part of the merok feast. The
buffalo is made to lie down when it is to be slaughtered. It is not, in
fact, pierced with a lance; a large chopping knife is used and the animal
is struck through its heart. A betel leaf, and a piece of areca nut, are
placed on the spot where the buffalo is to be killed, and a little lime
is also strewed there. The first blood to flow from the wound when
the buffalo is killed is taken away by the men who usually tap the
sugar palm to get the palm wine. The object of their taking the first
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8 THE MEROK FEAST OF THE SA’'DAN TORADJA

blood, is to ensure that the juice in the sugar palms will flow abundantly
when they tap them. The blood that later flows from the wound, is
caught in a bamboo container. It is then poured into a porcelain dish
and mixed with the blood of the cock and the pig. The foreheads, the
cheeks or the palms of the hands of those participating in the feast,
are lightly dabbed with this mixed blood.

After the buffalo has been consecrated, the drums, over which an
old woven cloth has been laid, are with intervals, struck continually.

A large red cotton cloth is hung round the place where the offering
is to be made, the to’ panantaran — the place where the woven cloth
is hung. Slats of bamboo are laid on stakes and old woven cloths and
beadwork are hung on them. Beside this structure a small offering table
is erected on four bamboo struts on which motifs are incised. A small
platform is constructed in the middle of these struts.

The top of each of these struts is hollow, forming a container; palm
wine is poured into three of them and water into the fourth. An old
woven cloth is hung round the small offering table. Ribs of the leaf
of the sugar palm are attached to the tops of these four struts. The
outsides of the leaf ribs are scraped and kapok, smeared with the blood
of the offering animals, is wrapped round them at various places.
These ribs, wrapped in the blood-smeared kapok are called pandun
balo. A passakke plant, a plant which has red flowers and small fruit,
and which is used at various offerings to bring coolness ie. blessings,
is tied to the four struts of the small offering table. The word sakke =
cool, and masakke — blessed. In front of the offerer is a plate on which
there is a small piece of iron from a roasting dish, pamuntu, and three
yellow beads. The offerer is called the to ma’pesun = the one who sets
down; pesun is derived from paisun, a pa-form of isun — to set down.
The place of the offering is strewn with roasted, unhusked rice grains.

The offerer has hold of one of a number of pelole’, young leaves of
the sugar palm, which are hung on the bamboo stake of the tadoran
(see p. 4). In his right hand he holds first a small bamboo container
with water in it and later a small bamboo container with palm wine
in it. Before the offering meal is placed on the banana leaves, for which
purpose the right half of the whole leaf is used, sirih-pinang is offered
to the gods: a betel leaf, a small piece of areca nut and a little tobacco,
over which lime is sprinkled. Gambir (catechu) is a more recent im-
portation and is not offered to the gods. After the offering of the
sirih-pinang, the offering meal of meat and rice is placed on the banana
leaves. Two of these banana leaves with the offering meal on them, are
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DESCRIPTION OF THE FEAST 9

placed in the small basket on the tadoran. A small offering table is
erected beside the tadoran. This table, supported on four bamboo struts
with motifs incised on them, is called surasan tallan — structure of
bamboo on which motifs are incised. A small platform is constructed
in the middle of these struts (see p. 3).

Two banana leaves with the offering meal on them are then placed
on this platform. The offering meal consists of parts of the lungs,
kidneys, liver, brisket and the fat of the buffalo and the pig, as well as
the ring of flesh from the pig’s neck, and yellow viscous rice. No part
of the cock is used in this offering.

The bearer of the offering is the principal adat chief in the adat
community in the Kesu’ territory; he is called sokkon bayu — the neck
of the jacket. The adat chief next in rank to him is the chief who
consecrates the buffalo, to ussomba tedon. The to minaa can deputise
for these two adat chiefs. Of the other adat chiefs: one performs at
the offering as the to manobok = the one who stabs the offering animal,
another acts as the to massadi = the one who cuts the flesh in pieces,
and yet another as the to ma’nasu = the one who cooks. The sixth adat
chief is the to massanduk = the one who ladles out the offering meal.
After the sirih-pinang has been offered to the gods, the offerer calls
upon the gods to wash their hands. For this purpose he holds in his
right hand a small container with water in it. Next he takes in his
right hand a small container with palm wine in it and invites the gods
to partake of the offering meal.

The idea is that the gods take unto themselves the essence of the
offering gifts. The offering meal, of which the essence is partaken of by
the gods, is called tampak pesum, the final part of the offering meal.
After the offering prayer has been spoken, the members of the clan-
house can take up the offering gifts and dispose of them. They bring
blessings. People then go and sit in small groups and eat together.

In the evening, the young girls and the young women, dressed in
their festival clothes and adorned with ornaments, place themselves in a
row and start singing a humming song, ma’dandan = to stand in a row.

The following day, a small tjendana tree is planted at the north-east
side of the rice granary in the forecourt of the clan-house. The to minaa
offers a fowl. Another fowl is offered on this day and its blood is
smeared on the sides of the drums which are struck during the feast.
The drums are then returned to their places, being struck continuously
while they are being taken back.
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II. THE OFFERTORIES AND THE INVOCATION SPOKEN
AT THE CONSECRATION OF THE BUFFALO

The invocation spoken at the consecration of the buffalo, as well as
the various prayers and the invocation given at the ma’tambuli, consists
of a number of homonymous strophes. These prayers and the ma’tambul:
invocation precede the consecration invocation, but because the last
mentioned is the piéce de résistance, preference will be given to it here.

The texts are thus in the following order:

A. Mebala kollon: the benedictory prayer.

B. Passomba tedon: the consecration invocation for the buffalo.

C. Md’pallin: the prayer at the rite for the warding off of evil forces.

D. Likaran bian: the prayer at the rite at which the offering meal,
placed in a small basket made of the interwoven leaves of a
reed, is laid down.

E. Manrambu lan?’: the prayer at the offering to cover up guilt.

F. Manrimpun: the prayer at the communal offering to the ancestors.

G. Ma’bubun: the prayer when the ridge covering of flattened-out
bamboo culms is laid on the roof.

H. Concluding words at the ma’bubun when the offering of the sirih-
pinang is laid down.

I. Concluding words at the ma’bubun when the leaves with the offering
meal on them are laid down.

J. The invocation at the ma’tambuli = to dig a hole in the ground
with a pointed object. This invocation immediately precedes that
of the consecration of the buffalo.
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OFFERTORIES AND INVOCATION 11

Introduction to the benedictory prayer
(Text A)

This prayer, like the consecration invocation for the buffalo, was
taken down by my former language assistant, Mr. J. Tammu, direct
from the to minaa, the expert on the adat rules and offering prayers,
who was usually the bearer of the offerings to the gods and to the
ancestors. His name is S0’ Sere and he is from the village of Anin-anin
in the Kesu’ territory in the Rantepao country.

The words are recited in a slow, calm manner; the concluding words
of each strophe are delivered at a slightly faster tempo.

Before the consecration invocation for the buffalo is begun, the adat
chief, or the to minaa deputising for him, first calls for a blessing upon
all who are to participate at the feast and for all the ceremonies to
be performed. This is called mebala kollon = (literally) to enclose the
neck. Figuratively, it means to protect oneself against calamity and
death, against the wrath of the deceased and of the living, especially
when a ceremony is performed that follows adat procedure or when
words are spoken that relate to it; in general, to invoke blessings when
weighty matters are discussed.

The person who utters the blessing affirms that he is assured by the
concensus of opinion of the participants at the feast, in particular the
adat chiefs, that the whole clan supports him and that nothing should
disturb the progress of the consecration invocation or hinder the per-
formance of the great offering.

Introduction to the invocation spoken
at the consecration of the buffalo
(Text B)

In this invocation there is narrated how the world of the gods came
into being, how mankind was created, and the details are given of the
prototype of the ritual, with the various offerings, as it was performed
in the firmament; those who had to perform the offerings, the slaves
who had to assist, and the offering animals that were required are named.

Three children were born of the union of heaven and earth:

Pon Tulakpadan, Pon Bangairante and Gauntikembon.
They created the sun, the moon, and the stars.
Pon Tulakpadan is the Lord of the world under the earth.
Pow, Bangairante is the Lord of this world, the middle world.
Gauntikembon is the Lord of the upper world.
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12 THE MEROK FEAST OF THE SA’'DAN TORADJA

The earth is a flat plain. Above it is the firmament, curved into
twelve arches. Below it, similarly twelve-arched, is the lower world.

Gauntikembon betook himself to the centre of the firmament. From
his floating rib he fashioned a divine being called Usuk Sanbamban.
He made his way to the East and, after he had made the cleansing
offering, united in marriage with a woman called Simbolon Manik
who had come forth out of a rock. These two personages appear many
times in the genealogy of the gods.

From this union of Usuk Sanbamban and Simbolon Manik, was born
Puan Matua. He also made the cleansing offering and then united in
marriage with a woman called Arran Dibatu. She, too, had come forth
from a rock. No children were born of this union. Puan Matua then
went to the West in order to obtain the pure gold.l Having found it,
he put it in a cooking pot. He then set beside it a pair of bellows of
equal size in which unhusked rice was strewn. From this pair of bellows
there came forth 8 mythical beings,2 among them being the heavenly
ancestress of man, Datu Laukku’.

Puan, Matua is the most prominent figure in the pantheon of the
South Toradja. Later in the course of the invocation, he is defined as
the one who directed the procedure.

After the help of the divine ancestors has been invoked, in order
to put right any error that may have occurred during the request for
blessing on every constituent of the offering feast, the prayer is addressed
to Puan Matua for his assistance (str.42). He is then invoked in an
extensive hymn of praise as the god in the centre of the firmament,
as the god who balanced the period of the night and the day against
each other, as the god who spread out the broad plain, who formed
the wet ricefields, who fashioned the sun as a disc, who cut out the moon
as a circle, and who created mankind (strs. 46, 49, 50, 51, 54, 55 etc.).

Then Puan Matua, as the first god in the row of gods, is begged to
summon his co-gods to proceed to the offering place (strs. 96, 97).

The gods in the firmament are summoned: the eight gods on the
westward path of the sun, the eight in the south, the eight in the east
and the eight in the north (str.89/92).

The God of the Underworld, Pons Tulakpadan, who resides in the
clefts below the earth, is invited to accompany the row of gods who
are setting out, and the eight gods in the west of the lower world, the

1 Gold is found in the westerly territories of the Ma’kale and Rantepao regions
(the present-day Tana Toradja).
2 Pow Bangairante also begat eight mythical beings when he married.
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OFFERTORIES AND INVOCATION 13

eight gods of the south, of the east and the north are also invited
(strs. 141, 172/175).

The gods of this world are then invoked: the gods of the open fields,
the gods with whom we sit down together, whose wells we bail out
(strs. 202/205).

The various local gods who are the deified forefathers and who dwell
on the mountains and reside in the different regions are invited. The
first of these gods to be invoked is the God of the Kesu’, a limestone
rock to the east of the principal town, Rantepao, and upon which the
ancestor of the most prominent lineages of the Kesu’ territory, Puan
riKesu’, descended from heaven. He is requested to summon his co-gods.
This consecration invocation originated in the Kesu’ territory, hence
Puan riKesw’ is the first god in the row. A great row of deified fore-
fathers from the whole Sa’dan Toradja country and from the neigh-
bouring regions of the Luwu’ and the Duri country are then summoned.
All these gods are requested to bring with them the pusaka objects
belonging to their regions (strs. 292/299).

When Puan Matua is invoked, the names of Puan Bassi-bassian and
Puan, Ambo-amboan are often added. Sometimes the combination of
these names is interpreted as a trio indicating the same godly figure.
The name of Puan Bassi-bassian — The Lord Covered with the Spots
of Old Age, and Puan Ambo-amboan — The Lord Whose Skin is
Marked with Light Spots, are then regarded as epithets of Puan Matua.
These two names are sometimes given to individual gods, as in
strophe 732, where it is told how Indo’ Belo Tumban who brought the
medicine to be spat on the sick, to Puann Matua sat down and chewed
betel with Puan Matua, Puan Bassi-bassian and Puan Ambo-amboan.

In the genealogy of the gods, Gauntikembon, from whose floating
rib sprang the father of Puan Matua, is said to have the alternative
name of Puan Ambo-amboan, and Usuk Sanbamban, the father of
Puan, Matua, the name of Puan Bassi-bassian.

Puan Matua means “The Old Lord”, or “The Old God”. Both this
name and his alternative name, To Kaubanan, “The One Who Has
Grey Hair”, as well as the names Puan Bassi-bassian and Puan Ambo-
amboan point to a god, or gods, who existed in olden times.3

3 In Australia the Supreme Being is also represented as an old grey-haired man.
See Professor Dr. H. T. v. Baaren’s Wij mensen, published by Erven J.
Bijleveld, Utrecht, 1960, p. 62. Mythical beings are almost always represented
as old men by the Papuans of Waropen, see Professor Dr. G. ]J. Held,
Papoea’s van Waropen, published by E. J. Brill, Leiden, 1947, p. 62.
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14 THE MEROK FEAST OF THE SA’'DAN TORADJA

In this invocation a picture is given of the prototype of the offering
ritual as it was originally performed in heaven, in its simplest form,
to the elaborate sequence of rites of the bua’ feast. In the cycle of
offerings made by the Sa’dan Toradja, there is a step by step graduation
of a ritual that had its origin in a particular need.

In its simplest form the ritual consists of the offering of rice and a
fowl placed in a small offering basket made of the interwoven leaves
of four reed stalks; this is called ma’lika’ bian. At the offering that
follows, a pig is offered on a small offering table erected on bamboo
struts; this offering is called massura’ tallan. The maro feast is held
after that. This serves to drive away sickness and to promote the welfare
of the adat community. The merok feast then follows, and, as the
culmination of the cycle, the great bua’ or la’pa’ feast can be celebrated
if the situation in the adat community is auspicious.

The invocation mentions first of all an expiatory or cleansing offering
in the firmament at which a bamboo container full of millet was offered.
At that time the progenitor of rice had not yet come into being
(str. 440).

Before the four struts of the first house in the firmament were erected,
an offering had first to be made at which a fowl was offered in the
small offering basket made of the interwoven leaves of four reed stalks
(strs. 543/547). When the house was being built, a pig had to be offered.
This pig came forth from a basalt rock and the offering was made
forthwith and the offering meal was laid on a small bamboo table.

A ricefield was laid out in the firmament (str.591) but the harvest
was not as it should have been. Then two youths sprang from the pair
of bellows belonging together. They were the ancestors of the leaders
of rice cultivation, indo’ padan. They watched over the observing of
the prohibitions in respect of the rice and thereafter the ricefield
produced an abundant harvest. T<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>